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OTurtent Opinion. 

The Meaning of the Third Commandment. 

Professor L. B. Paton proposes a new interpretation of the third 
commandment in the last number of the Journal of Biblical Literature. 
Through a study of the usage of the Hebrew words corresponding to 
" lift up the name," usually regarded as equivalent to " utter the name," 
Professor Paton arrives at the meaning "invoke in worship." But since 
this expression denotes worship, the words usually rendered "in vain " 
must denote the manner of worship. Furthermore, ancient worship 
was primarily and essentially sacrifice. Hence the commandment 
should be rendered, " Thou shalt not cry aloud the name of Yahweh 
thy God when thou hast brought no sacrifice." In support of this 
interpretation are urged further: (i) the fact that all the other Hebrew 
codes have a law concerning sacrifice between that dealing with idola- 
try and that concerning the sabbath (see Exod. 20:23 ff.; 34:12 ff.; 
Deut., chaps. 5—1 1, 12, 13 ff.; Lev. 19:4 f.); (2) a law requiring sacri- 
fice in connection with all worship is entirely in harmony with the spirit 
of the old Hebrew religion ; (3) similar provisions are found in earliest 
Hebrew codes (Exod. 34 : 20^; 23:15; 22 : 28); (4) the punishment for 
blasphemy would be more severe than that indicated in connection 
with the third commandment. 



The Aristocratic Character of the Old Testament. 

In the February issue of the Expositor J. C. Todd calls attention to 
the "aristocratic character of the Old Testament." Evidence of this 
point of view is found in the fact that the early prophets are concerned 
with the sins of the rich ; for them the nobility is the only class that 
counts. The masses are not responsible for the approaching judg- 
ment, but are powerless to avert it. In view of this, the denunciations 
of the prophets must not be taken as indicating universal corruption 
of the masses, but only that of the aristocracy ; and even in the case 
of the latter, the vices are only such as are characteristic of aristocracy. 
The aristocratic point of view finds expression also in the deuteronomic 
law of "release." This statute presupposes a condition of clientage. 
A chief lives ajnong his clan ; he is under obligations to lend to them, 
in view of their relationship and duties toward him ; all the borrowing, 
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therefore, is on one side. The temptation of such a chief is to lend 
too much to his client, and so involve the latter and his family in prac- 
tical slavery to himself. The law is intended to obviate this — every 
seven years patron and client start anew. In like manner the cap- 
tivity included only the nobles ; the bulk of the people remained at 
home; but, in the absence of their accustomed leaders, they were help- 
less : hence the movement to rebuild the temple was not inaugurated 
till the return of the exiled nobility. 



The Origin of the Day of Atonement. 

The Day of Atonement appears for the first time in the post-exilic 
legislation. Several attempts to explain its origin and peculiar signifi- 
cance have been made. In the Theologisch Tijdschrift for January, 
Professor Eerdmans passes these under review, finds them wanting, 
and makes a new attempt. Religious institutions do not spring up in 
a night. Hence this one must have had its roots in the pre-exilic 
period. One of these is found in the special significance of New 
Year's Day. On this day, according to the rabbis, the "Book of Life" 
(Exod. 32:32 f.; Isa. 4:3; Ezek. 13:9) was opened by Jehovah. In it 
were written three lists of names : (a) those of the perfectly good, who 
would live throughout the year; (b) those of the wholly wicked, who 
would die within the year; [c) those of average people, who have 
opportunity up to the Day of Atonement to redeem themselves by good 
works. 

This conception must have been older than the rabbinical period, 
and evidence of this is furnished by the Babylonian usage. A temple 
of the New Year's Feast is mentioned as early as the Hammurabi 
period, and constant reference is made in the later literature to this 
feast, the important feature of which was the fact that at this time 
Marduk, in an assembly of the gods, determined the fates of men, and 
the "tablets of destiny" were inscribed. In connection with this feast 
every means was employed by man to secure a favorable decision from 
the gods. Additional danger threatened men at this time, since, on 
account of the assembling of all the gods in one place, the demons 
were left free to vent their ill-will upon man. Hints are not wanting 
in the Old Testament to warrant the belief that ideas and practices 
similar to those of the Babylonians were associated with the pre-exilic 
Book of Life. One of these is the horn-blowing on the first of Tishri, 
the original New Year's Day. The purpose of this blowing of horns 
was not to announce the feast, since it indeed constituted the feast ; it 
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was, rather, to drive away the evil demons now supposed to be pecul- 
iarly dangerous. For other examples of the ascription of exorcising 
powers to demons, see 1 Sam. 16:14-16; Exod. 28:3-5. 

It thus appears that the old New Year's Day was a very solemn 
occasion. The effort of man was on this day to wipe out his guilt by 
sin-offerings and the like. Its observance resembled that of the Day 
of Atonement so closely that they are probably of the same origin ; 
that is, the Day of Atonement was itself a New Year's Feast. The 
existence of two feasts celebrating the new year is due to the fact that 
Israel had two calendars, having adopted the Babylonian method of 
reckoning time while in exile. In the new method the old New Year's 
Day fell upon the tenth of Tishri, and with the characteristic per- 
sistence of religious customs continued to be observed, although the 
New Year's Day of the new system was also observed. The Day of 
Atonement, therefore, is not a new phenomenon of post-exilic origin, 
but a continuation of a long-established pre-exilic custom. 



The Explanation of Sin in the Book of Job. 

All are agreed, says Professor Eduard Konig in the American 
Journal of Theology for January, that the book of Job deals with the 
question how the suffering of pious men is to be explained. But all are 
not agreed as to the answer which the book itself makes to the question. 
The prologue of the book regards the suffering of the pious man as the 
testing of his character. The three friends of Job defend the view that 
the suffering of men is a punishment for their sins. But what explana- 
tion of human suffering has the poet put into the mouth of his chief 
character ? Konig finds the answer in the speeches which in Job 38 : 1 ff. 
are put into the mouth o'f God. The solution of the problem is this : 
Observation of the many mysteries in the origin of the world and in its 
constitution must lead us to the conclusion that a superhuman Intelli- 
gence is throned above the universe. We must therefore have sufficient 
confidence in this Intelligence that for the accomplishment of a rational 
end it has also mingled evil with the constitution of things. Yet what 
this rational end in each individual case may be may remain a secret 
for us. This solution of the problem of the presence of evil in the 
world is, as a matter of fact, Professor Konig says, perfectly sound. 



Religion and Righteousness. 

The relation between these two things is helpfully discussed by 
Rev. R. J. Campbell, D.D., pastor of the City Temple, London, in a 
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recent number of the British Weekly. He says : " Facts are stubborn 
things, and it is an undoubted fact that piety and goodness are by no 
means convertible terms. We all know the man who makes no religious 
profession, but whose character is above reproach ; the man whose 
integrity, modesty, and ready kindness win him the respect and affec- 
tion of those who know him best ; the man who makes no jeer at 
religion, but who, apparently, is able to manage without it. There is 
hardly a minister of religion but has some such person on his list of 
friends, and is ready to admit that he likes and trusts him. On the 
other hand, we have met the man of strong emotional religious nature, 
but whose character does not inspire respect. We are startled occa- 
sionally by the narrowness, spitefulness, and venom of some develop- 
ments of the religious nature, or we are appalled by the discovery of 
some sensual vice in the life of a professedly religious man. We are 
inclined to cry hypocrite, but if so we should be wrong nine times out 
of ten. It simply means that a man may possess some capacity for 
religious emotion without corresponding moral earnestness. Where, 
then, is the good of religion ? we ask — or rather the world asks, for this 
is one of the commonest of questions. The answer is that morality 
an'd religion are identical in their sanctions, and that neither without 
the other can reach its highest. 

Religion has been defined as the soul's subjective reaction to the 
whole of things considered as an order. Religion at its best realizes 
that creation has a moral meaning and a moral end. Christianity is 
less a system of beliefs than it is a life lived in loving union with a 
living person who has written the law of righteousness within our hearts. 
When saintship has been reached, rightdoing ceases to be a mere 
literal obedience to a moral code, and become's a spontaneous impulse 
under the quickening influence of divine love. Righteousness is really 
won when it is lost sight of as the end of attainment, when it ceases to 
be self-conscious, and becomes loving conformity to the will of Him 
who is at once the moral ideal and the means of realizing it. 



The Reconstruction of Religious Education. 

In the concluding pages of Dr. S. B. Haslett's new book, l*he Peda- 
gogical Bible School, he states concisely the present need in the Sun- 
day school. A few paragraphs will indicate his thought : A careful 
study of the history and methods of the Sunday school, of its present 
condition and needs, and also of its tendencies and opportunities, justi- 
fies the conclusion that the entire system of Bible schools should be 
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reorganized and reconstructed in accord with the best educational 
theory and practice of the day, and equipped with modern and adequate 
means and appliances, and placed throughout upon a firm and broad 
pedagogical basis. As many of the principles as are used with success 
in the public school and are pedagogical may well be adopted and 
adapted for use in the schools of the church. The time has passed, we 
trust, when the Bible schools need any longer be considered as unique 
in every way, sacred or so holy that they must be conducted as if 
exempt from the ordinary conditions and laws of human life and its 
requirements. Sufficient difference exists between the Bible school 
and the public school to continue them as distinct and as retaining a 
purpose in part unique, yet they have so many things in common that 
the public school, which is far in advance in efficiency of the Bible 
school, may properly serve as a model in organization, equipment, and 
administration for the Bible school. The public school is not ideal, but 
there has been such rapid and far-reaching improvement made within 
it the last twenty-five years that it could be chosen as a guide in the 
improvement in the Bible school, in a measure at least. 

The Bible school should be given the recognition that it deserves. 
The pastor is its proper head, and if he does not possess training in the 
pedagogy of religion and in Bible-school organization and manage- 
ment, he should be provided with an assistant who has such training 
and who can otherwise dignify the school. The Bible school has too 
long been conducted and treated by the church as if it were a puerile 
institution. It is time that the dignity belonging to the Bible school 
should be placed upon it. The church's best efforts and talents may 
properly be exerted at this point. 

The age of theological battles has gone, and the teaching function 
of the church is being restored. The true value and place of the 
instruction and training of the children and youth of the church are 
being duly recognized, and proper provision is being made. The gospel 
is still the substance of the message of life to mankind, but is a clearer, 
fuller, and farther-reaching gospel than was proclaimed years ago. It 
is a gospel for the body as well as for the soul. It is a gospel for the 
non-elect as well as for the elect. It is a gospel for the whole life of 
the individual and that proclaims salvation for the entire man. This 
message is being delivered in accord with the nature and condition and 
interests of those who are receiving it. Logical order and sequence 
are left for those of mature years. The pulpit is becoming more like 
an instructor's desk than a throne of eloquence. The church is 
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awakening to the apostolic ideal of teaching and nourishing those it 
would he,lp. The ideal church now is the school church instead of the 
platform church. There is a tendency to follow the method of the 
Great Teacher and deal with the people at closer range and earlier in 
their lives. 

One cause for the apparent diversity between religion and science, 
which so many pious minds fear so much, is the fact that religion was 
misunderstood, in part by its advocates, for a long time. It was 
believed to be institutional chiefly, instead of constitutional. Religion 
was considered as being fixed, finished, capable of being measured, a 
kind of mechanical affair, perhaps a gift or something to be purchased. 
But religion is understood at the present day as being an original 
endowment of man, capable of receiving nourishment, manifesting 
phenomena of growth and development. Religion is believed to be 
one of the processes peculiar to the human organism, and dependent 
upon its nature and the laws of its activity. But as we learn more and 
more clearly that the laws or modes of activity in mental life, and that 
control in its growth and development, are also central in the growth 
and development of religion, the apparent disparity between science 
and religion is partly explained. And thus the gulf that was so long 
believed to exist between science and religion is gradually narrowing, 
and for some thinkers it has entirely disappeared. The two camps are 
working more and more in harmony. Religion is learning from the 
method of science, and receiving abundant aid through its revelations. 
Science is learning reverence and receiving inspiration from religion 
which is found to be the deepest and highest reality of the human soul. 
All this is beginning, if it is only beginning, to react upon the church, 
and particularly the Bible school, for advancement. The slowness 
with which the effect is produced may be discouraging to many, but it 
is real and no doubt will be lasting. Men have a higher and purer 
conception of God than they ever held before. When the Bible school 
shall have attained its possible and greatest efficiency, the cause of 
religion will be advanced beyond anything now realized, the purest and 
noblest idea of God entertained by the masses, and the Christian church 
stand supreme among the institutions of men. 



